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ABSTRACT

The exigence of pawestren, women's room in Javanese mosjues, is an opportunity to promate gender equdity in
Mudim sodety. Pawedren gpens women's access to public pace in Mudim soddy, ye qill unequd to men's
Architecturaly, pawestren occupies lower hierarchy than men’s gpace in the mosque The difference is d o reflected in the
locd linguigtic terms used for both gpaces. In fadt, pawestren, in bath traditiond and modern Central-Javanese mosgues is
consdered to be an annex. Thisinevitably differs the acoess and contrd of women's from men’s to the mosque. This paper
ams at citicizing gender-based segregation of space in the mosque, particularly those in Centrd Java. Pawestren can be
ether good or bed potentid in Idamic sodety beyond gender equdity. This paper is expected to giveingght understanding of
gender equity through gpace and furthermore enhance the gender equdity itsdlf in rdigiousbuildings

Keywor ds gender and space, Javanese mosque architecture

INTRODUCTION

Throughout time and across cultures, architec-
ture and gpatid arrangamants have ranforced datus
differences betwean women and men. Women and
men are atidly segregated in ways that reduce
women's access to knowledge and thereby renforce
women's lower datus rdative to men's Daphne
Spain (1992) contributed a precious basic literature on
gendered gpaces. She demondrated the pervasveness
of goatia indtitutions and their assodiation with gender
dratification ove time and across cultures by
presanting a wide range of examples. Shirley Ardener
(in Renddl, etd. eds, 2000) undelined Spain's
condusion thet the spaces differing men and women
are dlocated culturaly and the particular spaces play
rde in symbdizing, maintaining, and ranforang
gender rdationship.

The sedusion of women from public space and
public activity has proven to be ggnificant to the
subordination of women in the sodiety. Women have
limited access to knowledge power, and economic
resources. Akd Ismal Kahira “Decondructing the
American Mosque Space, Gender, and Aesthdtics’
(2002) criticized space gender, and aesthetics of
American mosques. In terms of gender, he gave initia
description of how gender rdationship in the mosoue
meke the contemporary expresson on the buildings in
North America. He found the limits of male control
and famde subordination, espedidly with regard to
therights of worship.

It is a big question why women are genardly
subordinated in most Mudim countries while on the
contrary; Idam encourages gender equality in the
socey. The involvemat of local norms inevitably

exigs in this problem. Looking at the emergence of
women's ace in Catrd-Javanese  mosgues
physcaly and nonphysicaly, this paper argues that
traditiond Javanese norms become the main aspect
which influences the characteridic of the space The
exigence of the spedific gpace in public realm is an
opportunity which should be explored desper and
deper in order to accommodate the red gender
equdity inthe society.

Using the case of Javanese mosques, this paper
concans with gender rdationship in Mudim  built
environmat, which is symbadized both physcaly
and non-physcaly in the mosques. It aims to criticize
gender-basad sggregation of space in the mosgue
particularly thosein Central Java, Indonesa.

GENDER AND SPATIAL SEGREGATION IN
ISLAM

The resources which can be usad as references
in discussing Idamic perspective on gender and the
padtion of women and men in Idam are Quran and
Hadith. Both of them are the main refeaences for
Mudim al ove the world. Quran is the God' s revda
tion which is then supported by Hadith containing
Prophet Muhammad's varbd and nonverbal interpre-
tation on Quran.

The conogpt of gendar equdity is vay much
dressd in Idam. Quran portrays the origind cregtion
of woman and man as ore living atity. As dated in
Quran (4:1), "O humankind, be conscious of your
Sustainer who has created you out of one living entity,
and out of it crested its mete, and out of the two
Soread abroad a multitude of men and women." The
Qur'an shows that both sexes are of equal Sanding.
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Moreover, The Quran assgns commands ad
prohibitions to bath genders, which sds the tone for
the status of women.

As for socid rights, Idam has aways recognized
the subgtantia rde women play in soddy. The right
of inheritance and the right of individual independent
owneaship unhampered by father, husband, brother,
son o awone dse for that matter, has dso bemn
granted. They are given the fresdom to pursue any
professoninduding palitical Sations.

The gender sagregetion of spacein Idam is often
interpreted as a confinemant for women to ga the
same information in the mosque As we rde to the
Hadith of Mudim about women's chance to go to the
mosque, Prophet Muhammed did not restrict women
to come to public fadility'. Women used to attend the
janaah o congregational Prayers and the Friday
Prayers in the Prophet's Mosque The Prophet urged
them to sand in the last rows behind men. At the
beginning, men and women usad to enter through the
same door. When this caussd overcrowding on
entrances and exits, the Prophet said, "(It would be
better) if this door is left for women.” Upon hearing
9, the men made that door for women, and it became
known up until today as " The Women's Door".

Moreover, women, a the time of the Prophe,
usd to atend the Fridey Prayes they usad to
paform the Prayer regularly and listen to the khutbah
(= preach; Arabic) to the extent that one of them could
recite Surat Qaf as she heard the Prophet redite it
sevad times in the Friday khutbah. Women aso usad
to atend the Eid Prayers and participate in that big
Idamic festival thet induded the dld and the young,
men as wdl as women, out in the open, dl
worshipping Allah.

Umm Attiyyah narrated, "We used to be ordered
to come out on the Day of the Eid and even bring out
the virgin girls from thar housss and mendruating
women S0 thet they might stand behind the men and
say takbir dong with them and invoke Allah dong
with them and hope for the blessings of thet day and
for purification from sns' (Reported by Al-Bukhari).
Women dso usad to attend rdigious sermons with
men & the Prophet’s house and they usad to inquire
about rdigious meatters that many women nowadays
would find embarrassng to ask about. For indtance,
Aisheh (the Prophet’s wife) praisad the women of Al-
Ansar for trying to understand thar religion without
bang hdd back by bagfulness for they usad to ask
about such metters as mgjor ritud impurity, wet
dream, purificatory bath, mendruation, ec. When
women found that men's questions were taking most

! http/Avww.youngmudims.calymfn/archive_digolay.agpaD=264

of the Prophet's timeg they planly reguested the
Prophet to meke a spedd day for women. So the
Prophet dedicated a day for them when he usad to
gve them lessons and samons (Narrated by Al-
Bukhari). Abdullah bin Umar sad that Prophet
Muhammed dated, "Do not prevent your women
from going to the mosque, dthough their homes are
beter for them (for thar prayers)” (Narated by Abu
Daud). Thus, it is dear that Idam does not forbid
women to be in the public space, particularly in the
mosoue

The traditions in Mudim soddies genegrly
discourage and limit women's access to public space
and public activity. In severd Mudim communities,
the conogpt of hijab (spatial segregation) which
spadifically applied as purdah (kesping from public
view) refes to the valing and seduson of Mudim
women to minimize thar contact with men (Caplan,
1985; Manddbaum, 1988, Papanek, 1973 in Spain,
1992). Sayregation from men is the cornerstone of
purdsh and most Mudim bdieve that purdsh is
divindy ordained. Basad on the same norm, Mudim
women cannot enter the male sanctum of the mosgue
on the contraay they must pray a home
(Manddbaum, 1988 in Spain, 1992). A dilemma that
tends to wagh agand the conddeat use of a
functional norm or spatid ided is the understanding
of goace and gender in Idam. The ways in which
Mudim sodety have dedlt with this ddicate problem
are somdlimes distiageful, requiring that rules of some
kid must exig and must be fomulated as
unequivocally as possble However, in the text of the
Quran, there is no such legal or rdigious imperative
Women have the right to go to the mosoue, and the
Prophet's mosoue at Madinah had free access for bath
sexes, but this does not itsdf imply thet the
contamporary mosgues are free from gender con-
draints. In many traditional Mudim soddties, a st of
rigorous male-formulated rules redricts the use of the

mosgue by women.

GENDER AND SPATIAL SEGREGATION IN
JAVANESE PERSPECTIVE

In Javanese idea, woman is percaved as “kanca
wingking” (= friend behind the sceng. The word
“wanita’ (= woman; Javanesd) is an abbreviation of
“wanodya kang puspita’ (= beautiful cresture), as
wdl as “wani ditata’ (= can be ordeed). The
explanation is that Javanese percaves woman as a
beauttiful creature, who is physically good looking and
is able to be ordered under man's rule Traditiondl
Javanee s5ss women as a sscond human behind
man, who stands on the lower levd than man does.
As the faces of a dudity, woman is subordinated as a
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complement to her husband. Traditional Idamic
Javanee soddy thought thet progresson  and
education only bdonged to men who would be the
leaders of thar households and soadies. Girls might
o0&t Idamic education in preacher’s house until the age
of ten, while the rex would be thar fathes
responghbility. As Indonesia entered a new @a as an
independent nation, women's pasition is getting better
and better; even mogt people of Java are ill thinking
that women do not nesd good education as men do.

Figl Loroblonyo representing the duality in
Javanesenorms

Muhammadiyah movement, which spread out
dl ova Cetrd Java snce 1925, has changad
peopleés parspective about women. Muhammadiyah
tries to bring Javanese women into a better condition
and put them in an equa podition as men have In the
begnning of its srugge Muhammadiyah used
community mosgues as a media and place to teach
women and gave them gender consciousness thet
women hed soca role besdes thar rde in the
housshalds.

The dudity is shown in the traditional Javanese
houss which is spatidly sagregeted basad on local
gende noms and varies on dfferet evats The
sagregeation can bedescribed in thefadlowing figure 2.

PAWESTREN: AN OPPORTUNITY IN
PUBLIC REALM

While mosgues in most Mudim countries ban
women to come and pray in the place, the mosgues in
Centrd Java have pamitted women to come to the
mosgues snce the beginning of the eghteanth cantury
when Demek Grest Mosoue® provided a particular

2 Demek Sultanate was the firg Muslim suitanatein Java (founded
by Raden Patah in 1401).

buildng for women's praying caled pawestren. It
was popular for dmost a cettury, but then
Yogyakarta Grest Mosque built the same fadlity in
the left sde of the mosgue with a full-height dividing
wdl sgparating men's area from women's area
Soon, this became a tred to make the mosques
opened to women.

The location of pawestren in the mosques in
Central Java varies. The culturd differences betwean
Idamic community of coagtd and inland area have
ceged dffaat patan of gender sgregetion of
pace betwen men and women in the mosgues. In
coedadl arep, pawedren is genadly located in a
separated space at the right Sde of the main praying
hall (liwan) alocated for men. While in inland areg, in
the room, which initially occupied separated space at
the left 9de is now ghifting to the rear Sde of the
main praying hal (liwven). Almost al grest mosoues
place their pawestren on the left arm of the mosgue
The mosoues of inland area probably take the grest
mosques, which bdonged to local dd kingdom, as
thar rference Almogt dl old mosques in the area use
the same pattern the great mosgues use

Pawestren changes in pogtion and physca
characterigtics ove time Traditional mosques in rurd
area usudly provide a particular room which is
separated from the main room-occupied by mentby a
full-hdgnt wall. The mosgues which were congiruc-
ted in the period of 1970s to 1990s did not use full
divider a al. In other words the mosques did not
provide particular space for women in the mosoues. It
dd not exig ye wdoome women to pray in the
mosques. The praying space was thus defined
temporarily according to the activity and the number
of its attendance

EXAMINING PAWESTREN THROUGH
GENDER PERSPECTIVE

The emargence of pawedren (praying room for
women) in the mosues of Centrd Java, Indonesia, in
the beginning of the dghteanth century marked a
gonificant change of perception on women's datus
and rde in Javanee Idamic community. Indepen-
dence momant of Indonesa may become a milestone
of the changes in Idamic architecture in Centra Java,
gengdly in Indonesa Mosgue architecture since
1970s has grown into a moden syle induding
pawestren architecture itsdf. Pawestren is not placed
on the dde of the mosgue anymore, but on the
balcony on the rear dde of the main praying room.
This syle may open the divider that previoudy a full
wdl into a hdf wal with raling The other
progresson is the shifting of the Ieft-gde pawestren to
the rear part of the main praying room. Most mosques
do not use any screens to divide male and femde

prayers.
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Fig. 2. The spatial segregation of traditional Javanese house in everyday life

The exigence of pawedren in the mosques at
lees indicates a good intetion of the soddy to
acknowledge woman's exigence in the community,
espedidly Idamic community. But it will not be so
smple to judge that pawestren guarantess gender
egudity in the mosque The next part of this paper
will andyze how is gende rdationship in the
mosques of Ceatrd Java by the exigence of
pawestren.

The pastion of pawestren in the dd mosgque,
a lead, is influenced by culturd norms hdd by local
soady. Traditiond Javanese norms place woman as
the sacond person on the It sde of man. The right
sde in Javanese idea, symbdlizes ‘mae, maeness
and poweful, which is then taking man as the
protector. While left symbdlize ‘feamale, famdeness,
weak, and thus occupied by someone who nesds
protection.

Locd dd kingdom plays an importart role in
this casa The grest mosgue built by the kingdom
became a modd for other community mosoues
espedidly in architectural peformance and manage
ment. One can find the layout sSmilarity between
kraton (king's pdace) and the grest mosque This

pattern is not found in the mosques of an area ramote
fromthepalace, such asnorth coedd area.

Center vs Periphery

Maog traditiond mosques of Centrd Java were
built without pawestren. The spaces for women were
gengdly provided after the mosques ware oparated
for a catain peaiod. The gpaces were thus located in
the peiphay of the mosques Some rurd mosques
were condructed by taking the architecture of the
grest mosque nearby as a modd, thus put the
pawestren on the 9de arm of the main room of the
mosgue The fdlowing figure destribes that
pawestren is an unplanned annex of the mosgue

As an annex, pawedren is thus percaved as a
ssooncHeve  space in the mosque, lower than the
main praying room, which is the most sacred space of
the mosque Hierarchy of space architecturally spesks
of the hierarchy of activity and who does the activity
within.
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pawestren
(woman’s territory)

wan (man'’s territory)

serambi (man’s and
woman'’s territories) —
dominated by men

woman'’s territory
(pawestren)

—— man’'s territory (wan)

=

man’s and woman'’s territories,
yet dominated by men

1l

{] [Hb

Fig. 4. The gpatial segregation in Demak Great M oque, Central Java

L arge Spacevs. Small Space

Women occupy a smdler space even a vary
srdl ong in the mosque It is probably consdered
basad on a perspective that women's attendance in the
mosgue is not an obligation. On the contrary, men
have to attend the Prayers in the mosque, mainly the
Friday Prayer.

Jurusan Teknik Arsitektur, Fakultas Teknik Spil dan Perencanaan - Universitas Kristen Petra

High Levd vs Low Levd

Mog of Ceatrd-Javanee mosques locate
pawestren on the equa leve to serambi (= verandah;
Indonesian). While liwven (= the main praying room;
Arabic) and pawestren are occupied for praying, the
sgambi itsdf is occupied for nonHpraying activities,
such as chatting, medting, resting, even degping.
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Fig. 5. The section of Yogyakarta Great M osgue

pawestren

the less sacred:

for women’s praying, the
king's resting place in
Garebeg ceremony.

fwan
the most sacred:
for men’s praying.

serambi

the least sacred:
extended space for
praying, meeting, and
resting.

ey

—

Fig. 6. Theplan of Y ogyakarta Great Mosque

“Thelndde’ vs “theOutsde’

There is a discrimination in locd linguigtic terms
used for both gpaces. The tarm “ngdebet” (= indde
Javanesd) is usad to rfer liwan. Some non-praying
activities, such as degping and regting, are forbidden
to be done in liwan; on the contrary, they are adlowed
in pawestren and sxambi. In Yogyakarta Greet

Mosque pawestren is usad annudly as the king's
place to rest in Garebeg ceramony. The king and his
family usudly eat some fruits in the pawedtren after a
long march of Garebeg routed from the kraton
(king's pdace) to Alun-alun (city square) and end up
at thegrest mosque
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CLOSING NOTES: PAWESTREN AND
PSEUDO-GENDER EQUALITY

Culturd diffuson bewen Idam and Javanee
culture seams to be a podtive agpect in the entering
process of Idam to Javanee socidy. Unfortunatdy,
the efects of the diffuson sacrifice Idamic principles.
In the case of pawestren, women's pogtion in the
mosoue is blurred and finally does not solve women's
problem in gender rdationship, what is more makes it
worse

c
«
=
y
g
&
£
73
c
2
c
<

upstairs: pawestren

Fig. 7. Pawedren is located on the balcony of the
mosque

Snce 1970s as the Indonesan and locd
governments darted to support Idamic  adtivities,
mosque architects began to dter many ways in
soving the problems in previous pogtion of
pawestren. They introduced a bacony type of
pawestren consdering the best solution, which alows
women privacy and avoids direct contact between
men and women without subordinating women in
peipherd.

The pogstion of pawedren shows us that
women's partidpation in mosques is dill one rare
policy. People opinion about the bdonging of the
mosgue mainly to men is a wrong condition and thus
harmful to women. It is then a new dlemma that
panestren as a catan goace with physca borders
will give women a certain place in the mosque but on
the other hand, it bounds women's interaction and
access with men. While pawedtren as a teamporary
gace in the main praying room may give wider
acoess to women but also thresten thar existience in
the mosoue because of the absant of the certain space

Pawedren as gender sgregation of space is a
good potatid in Idamic sodety beyond gender
eguality. Architecture and  architect with thar
technology and knowledge should be the supporter to
gan the ided ocondtion and gpatidly gives

constiousness to the socdy. We canot put the
dekenoldea's asde too, snce amogt al mosques in
Centrd Java are dominated by oatain pasons as
soddy leadars and convictions. Thus we can expect
more to pawestren to raise woman's exigence in the
mosgue as a community center and in the soddy
itsdf.

Fig. 8. The absmce of pawedren: threating or
encour aging gender equality?
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